
A Study Of Angels
Introduction. All of us grew up with stories of fairies, gnomes, and 

leprechauns. Books and movies have spun many fanciful stories based upon 
these mythical figures of antiquity. To many, angels also belong in this list of 
imaginary characters. However, the Bible portrays angels as the instrumen-
tality God uses to carry out His divine plan. A scriptural examination of this 
topic will reveal that angels are real and are actively involved in our lives.

We have seen an upsurge in the interest of the American public in both 
the paranormal and the supernatural in general, including angels and Satan-
ism. It is interesting that our society, which has been schooled in the general 
theory of evolution and therefore does not admit the existence of a Supreme 
Being, has such an interest and belief in angels. A recent poll published in 
Time magazine revealed that 69% of Americans believe in angels, and 46% 
of that group believe they have a personal guardian angel.

Is there danger in all of this interest in angels? “Is Satan doing the 
same thing again? Or instead of launching a big new anti-Christian religion 
or cult, perhaps he and his demons are simply using angelic disguise -- a lit-
tle here and a little there -- to flirt with people’s fascinations and to create a 
curiosity and craving for angelic presence. By influencing the right people 
with the right connections to get the right books and magazine articles pub-
lished and the right television shows on the air, he can lure millions into a 
false sense of spiritual experience and security. The syrupy-sweet, spirit-
tingling taste of a little angelism can ruin people’s appetite for the good, 
solid food of God’s word and His gospel of grace and truth” (David Jeremiah, 
What The Bible Says About Angels, p. 16). “For those who choke too easily 
on God and His rules, angels are the handy compromise, all fluff and me-
ringue, kind, nonjudgmental. They are available to everyone, like aspirin” 
(Time, Nancy Gibbs, “Angels Among Us,” December 27, 1993).

I. The Definition Of “Angel”
A. It is important to understand that not all angels in the Bible are heav-

enly creatures.
1. Hebrew usage.

a) “A name of God, given also to angels (Psalm 8:5)” (Wilson’s Old 
Testament Word Studies, p. 13).

b) “A messenger of God, an angel, prophet; a name of office, not of 
nature, given generally to the ministering servants of God, to 
prophets, and holy men acting under the divine direction, or in 
the service of religion (Genesis 16:7).”

2. Greek usage.
a) “A messenger sent whether by God or by man or by Satan” 

(Vine, p. 57).



b) Thayer defines “angel” as “a messenger, envoy, one who is sent.” 
He furthermore said, “In the scriptures, both of the Old Testa-
ment and of the New, one of that host of heavenly spirits that, 
according alike to Jewish and Christian opinion, wait upon the 
monarch of the universe, and are sent by Him to earth, now to 
execute His purposes.”

c) Arndt and Gingrich likewise note the different uses of angel.
(1) Of human messengers.

(a) By men (Luke 7:24; 9:52).
(b) By God (Matthew 11:10; Mark 1:2; Luke 7:27).

(2) Of supernatural beings.
(a) Messengers of God (Matthew 1:20-25; 2:13, 19; Luke 

1:8-19, 26-38; 2:8-12; Acts 8:26; 27:23-24).
(b) Intermediary beings with no reference to their relation to 

God (1 Corinthians 4:9).
(c) Evil spirits (Matthew 25:41).

3. What about the “angel of the Lord”?
a) The “angel of the Lord” is a designation used 56 times in the Old 

Testament and 12 times in the New Testament. He is also known 
as the angel of God (Genesis 31:11; Exodus 14:19), angel of His 
presence (Isaiah 63:9), and angel or messenger of the covenant 
(Malachi 3:1).

b) Many believe this was a designation for a very special angel, and 
have even speculated that the angel of the Lord is actually 
Christ.

c) Justin Martyr, Irenaeus, Origen, Cyprian, and Tertullian all be-
lieved that the angel of the Lord was the pre-incarnate Christ.
(1) Arguments for the angel of the Lord being Christ.

(a) There are places where the angel of the Lord appears to 
be deity.
i) Genesis 16:10-13; 22:15-16; 31:12-13.
ii) Exodus 3:1-2, 4, 14; 23:20-21.
iii) Joshua 5:13-15.
iv) Judges 6:19-23.

(b) There are places where the angel of the Lord can be 
linked to Christ.
i) Judges 13:17-19; cf. Isaiah 9:6.
ii) Genesis 48:15-16; cf. Titus 2:13-14.
iii) Exodus 3:14; cf. John 8:58.
iv) Malachi 3:1; cf. Mark 1:2.

(2) Arguments against the angel of the Lord being Christ.
(a) The Bible is very plain in stating that Jesus was not an 

angel.



i) John 1:1-4.
ii) Hebrews 1:4-8, 13; 2:5-9.
iii) Romans 9:19-23.
iv) 1 Corinthians 15:27.
v) Philippians 2:6-8.
vi) Before Christ came down on the earth, He was equal 

with God. However, the angel was one who was sent.
(1) The “angel of God” was one sent from God (Exo-

dus 14:19; 1 Samuel 29:9; 2 Samuel 14:17; Ga-
latians 4:14).

(2) The “angel of the Lord” was one sent from the 
Lord (Genesis 16:7-9; 22:11-17; Exodus 3:2-4; 
Numbers 22:23-35; Judges 2:1-4; 1 Kings 19:7; 
2 Kings 1:3, 15; 19:35; Psalm 34:7; Zechariah 
3:5; 12:8; Acts 7:30-38).

(b) The words spoken by Jesus are greater than the words 
revealed by angels (John 12:48; Hebrews 2:1-4). If the 
angel of the Lord was Christ, why would the importance 
of His words be limited by the dispensation in which they 
were spoken?

(c) Angels are not omniscient (Matthew 24:36; 1 Peter 
1:12). In Zechariah 1:11-12, the angel of the Lord asks 
God a question.

(d) In the New Testament, the angel of the Lord is men-
tioned while Jesus is on the earth (Matthew 2:13, 19; 
28:2; Luke 2:9-11).

(3) God reveals Himself and acts on behalf of His people. Some-
times He does this directly, but sometimes He does this in 
the person of an angel. Often the distinction between God’s 
action and the angel’s is blurred to the point that they seem 
synonymous.

B. In total, angels are mentioned nearly 300 times in the Bible. When one 
considers the words for “angel” in the original language, they are 
translated in different ways 400 times in the Bible.

II. The Origin Of Angels
A. They are obviously created beings (Psalm 148:1-5; Nehemiah 9:6; Co-

lossians 1:16).
1. Angels evidently are capable of sinning, at least in the past (Job 

4:18-19; Matthew 25:41; 2 Peter 2:4; Jude 6). This implies that 
they have freewill because no sin is possible without freewill.



a) Satan had evidently already sinned when Adam and Eve were 
placed in the Garden of Eden; thus angels must have been cre-
ated prior to man (Job 38:4-7; cf. 1:6).
(1) Some people reason that Satan was not created evil, but is 

evil now; therefore, he must be a fallen angel.
(2) It is agreeable that Satan was not created evil. This would 

reflect upon the holiness of God, making God the author of 
evil.

(3) The theory that Satan must be a fallen angel is based on the 
idea that there are no heavenly creatures but angels, which 
is an unknown assumption.
(a) Isaiah 14:12.

i) The context shows that Isaiah was speaking of the 
king of Babylon, not Satan.
(1) “Lucifer” is the Latin translation (followed by the 

KJV) of the Hebrew word for “day star” or “light-
bearer.” It corresponds to the Assyrian mustelil, 
“the shining star,” an epithet to which the planet 
Venus has a preeminent claim. The word is used 
as a title for the king of Babylon, who had exalted 
himself as a god.

(2) The prophet taunted the king by calling him “son 
of the dawn” (NIV, NASB), a play on a Hebrew 
term which could refer to a pagan god but nor-
mally indicated the light that appeared briefly be-
fore dawn. A later tradition associated the word 
with evil, although the Bible does not use it as 
such.

ii) Furthermore, Isaiah did not say that Lucifer was a 
fallen angel; he said he was “fallen from heaven.”

(b) Luke 10:18.
i) Jesus says that Satan fell from heaven as lightning. 

However, it has no reference to a time prior to crea-
tion.

ii) Jesus used a highly descriptive way to prove His point 
that Satan’s power had been overcome by His power.

(4) One cannot conclusively deduce that Satan is a fallen angel. 
No scripture calls Satan such or proves him to be a fallen 
angel.

b) Do angels still have the ability to sin? Do they still have freewill? 
The Bible does not specifically address these questions; however, 
there are implications that this situation still existed in first cen-
tury times.



(1) Satan disguises himself as an angel of light (2 Corinthians 
11:14).

(2) It is possible for angels to deceive (Galatians 1:6-8; 1 Timo-
thy 4:1).

2. The Sadducees did not believe in angels or spirits (Acts 23:8).
3. They do not marry and procreate nor die (Matthew 22:30; Luke 

20:36). Also, the word angel is always masculine; therefore, there 
is no evidence of female angels.
a) These verses also show us that people do not become angels 

when they die, a common thought today.
b) Matthew 22:30 says that they become “as the angels.” It does 

not say that they become angels.
4. Angels are innumerable (Matthew 26:53; Hebrews 12:22; Revela-

tion 5:11).
5. Angels are greater than man in power and might (2 Peter 2:11).

a) However, angels should not be worshipped (Exodus 25:19; Deu-
teronomy 4:19; 17:2-7; Colossians 2:18; Revelation 19:10; 
22:8-9).

b) Israel worshiped the image of angels and was condemned (2 
Kings 17:16-23; 21:3, 5; Acts 7:42-43).

6. They have greater knowledge than men (Daniel 8:15-19; 9:21-23; 
Revelation 17:7).

B. There seem to be ranks among the angels (1 Thessalonians 4:16).
1. Michael is called the archangel (Jude 9).

a) The word “archangel” means “chief of the angels” (Revelation 
12:7).

b) Michael’s role seems to be God’s strong arm of battle.
c) Contrary to popular views, there is only one archangel.

2. Gabriel is the angel who stands in the presence of God (Luke 1:19, 
26).
a) Gabriel appeared to Daniel in a vision and gave him “skill and 

understanding” (Daniel 8:16; 9:21-23).
b) Gabriel’s role seems to be that of making very special an-

nouncements and declarations.
3. Dionysus the Areopagite grouped angels into nine orders (Celestial 

Hierarchy, A.D. 500). He grouped them further into three ranks 
(from highest to lowest).
a) Seraphim, cherubim, and ophanim (thrones).

(1) The seraphims, mentioned only in Isaiah 6:2, 6, were appar-
ently special attendants to God and His throne.

(2) Cherubims guarded the tree of life (Genesis 3:24). They also 
were placed on the two ends of the mercy seat of the ark of 
the covenant (Exodus 25:18-20). In 1 Kings 6:23-35, Solo-



mon’s temple contained two large images of cherubims made 
of olive wood. Ezekiel gives a similar description of how they 
appeared in his vision of the temple (41:18-25).

(3) On the other hand, we do not know if cherubim and sera-
phim are merely orders of angels or if they are different cre-
ated creatures.

b) Dominions, powers, and authorities.
c) Principalities, archangels, and angels.

4. Thomas Aquinas extrapolated on this division to assign functions to 
each rank. In the third rank, principalities watch over nations, arch-
angels interact with humans in extraordinary circumstances and 
angels act as guardians to individual humans under normal circum-
stances (Nancy Grubb, Angels In Art, p. 7).

5. Although many of these categories exist in the Bible, it never re-
veals any system of ranking. All that we know for certain is that Mi-
chael is the archangel.

III. The Appearance Of Angels
A. Angels could appear in human form.

1. Angels visited Abraham and Lot in human form (Genesis 18:1-2, 
16-22; 19:1, 5).

2. An angel came to Mary as a visitor (Luke 1:28).
3. The women who visited Jesus’ tomb saw a “young man” (Mark 

16:5).
B. Angels sometimes took on anthropomorphic form which must have 

been different enough from human form so as to make them readily 
identifiable (Genesis 32:1-2; 1 Chronicles 21:15-16, 27; Luke 
1:11-12; 2:9-15; Acts 12:15; Revelation 10:1; 15:6).
1. Their method of appearance could be very dramatic.

a) An angel visited Moses via a blazing fire from the midst of a bush 
(Exodus 3:2).

b) An angel visited Manoah and his wife by ascending in the flame 
of the altar (Judges 13:20).

2. They could hold a sword, staff, or chain in their hand (Numbers 
22:23; Joshua 5:13; Judges 6:21; 1 Chronicles 21:16; Revelation 
20:1).

3. Their garments were remarkable.
a) White garments (John 20:12; Matthew 28:3; Acts 1:10).
b) Shining garments (Luke 24:4).
c) Pure bright linen with chests girded with golden bands (Revela-

tion 15:6).
d) A rainbow on the head, clothed with a cloud, with a face like the 

sun and feet like pillars of fire (Revelation 10:1-3).



4. The countenance of the angel of God was very awesome, like light-
ning (Judges 13:6; Matthew 28:3).

5. God has not always chosen to allow people to be “aware” of them in 
their midst (Hebrews 13:2; John 12:29; 2 Kings 6:16-18).
a) The writer in Hebrews 13:2 is not advocating hospitality on the 

off chance that one might happen to receive an angel as guest 
but rather because God is pleased when believers are hospitable 
(cf. Abraham and Lot). Hospitality was highly esteemed in the 
ancient world, and it is certainly important for Christians (cf. 
Romans 12:13; 1 Peter 4:9; 3 John 5-8).

b) It is simply another way of saying that those who show hospital-
ity to all often gain unexpected benefits from their guests. Bar-
nes wrote, “The motive here urged for doing it is, that by enter-
taining the stranger we may perhaps be honored with the pres-
ence of those whose society will be to us an honor and a bless-
ing.” “You never know,” the author says, “what hospitality might 
bring.”

C. Angels also could enter the mind through dreams and visions (Matthew 
1:20; 2:13; Acts 10:3).

IV. The Work Of Angels
A. They assist God.

1. They serve God (Psalm 103:20-21; 104:4).
2. They offer praise to God (Revelation 5:2, 11-12; 7:11-12; 8:2; 

16:1; 19:1-2).
3. They reveal God’s will or announce important events (Genesis 

19:1-22; Exodus 3:2-6; Judges 2:1-5; 13:2-23; Acts 10:5; Revela-
tion 1:1; 22:16).

4. They were instrumental in giving the law at Sinai (Deuteronomy 
33:2; Psalm 68:17; Acts 7:38, 53; Galatians 3:19; Hebrews 2:2).

B. They control nature.
1. The Egyptian plagues were brought about by “evil angels” (Psalm 

78:48-52).
2. In Daniel 6:22, the mouths of the lions were were shut by an angel.

C. They guard God’s people.
1. They are involved in our care.

a) Angels serve man.
(1) The angel provided water for Hagar and Ishmael (Genesis 

21:17-19).
(2) The angel would help Abraham’s servant prosper (Genesis 

24:40).
(3) The angel redeemed Jacob from all evil (Genesis 48:16).
(4) The angel provided food for Elijah (1 Kings 19:5-8).



(5) They observe man (Daniel 4:13, 17; 12:1).
(6) The angel shut the lions’ mouths (Daniel 6:22).
(7) The angel delivered Peter from Herod’s hand (Acts 12:11).
(8) They offer encouragement (Acts 27:13-26).
(9) They give relief to the afflicted (2 Thessalonians 1:7).

b) Many look at several passages and believe that a guardian angel 
is assigned to us at birth and have the task of watching over us 
(Psalm 34:7; 35:5-6; 91:11-12; Matthew 18:10; Acts 12:15; 
Hebrews 1:14).
(1) Communication with guardian angels.

(a) “Some people say that they hear angelic sounds totally 
beyond human description. Others have a feeling of sud-
den warmth or comfort, or, in times of sadness or grief, a 
gentle cloak of feathered wings wrapping softly around 
them. Sometimes angel energy may feel entirely differ-
ent -- like a sudden rush of air created by the passing by 
of an ‘angel on a mission’ at the speed of light. This is 
often noticed at times of impending disaster. At other 
times, simply an inexplicable presence is felt” 
(Future365.com).

(b) Robert Graham, in his article “Angel Talk: Are You Listen-
ing?”, says, “If you want a clear and concise message 
from your angel, you must ask a direct question. Your 
angel will always answer your questions. You must ask 
your question out loud. Clear, concise questions will get 
you clear, concise answers. Answers will always be tangi-
ble and explicit, something you can put your hands on. 
The answers I’ve gotten I could pick up and examine. 
Asking a frivolous question will get you a silly answer. 
The universe will match your level of sincerity.”

(c) This is a wording of a traditional Catholic prayer to one’s 
guardian angel: “Angel of God, my guardian dear, to 
whom God’s love commits me here. Ever this day/night 
be at my side, to light and guard, to rule and guide. 
Amen.”

(2) Guardian angels in history.
(a) The belief that God sends a spirit to watch every individ-

ual was common in Ancient Greek philosophy, and Plato 
alludes to it in Phaedo, 108.

(b) Guardian angels had strong support in Jewish tradition.
i) Tradition says that each of the four divisions of the 

twelve tribes of Israel had its guardian angel (Michael, 
Gabriel, Uriel, and Raphael).



ii) It also claims that every man has a special guardian 
angel, according to Targum Yerushalmi (cf. Genesis 
33:10: “I have seen thy face as though I had seen the 
face of thy angel”). They resemble the Persian fra-
vashis, known in ancient Zoroastrianism, and were 
probably modeled after them.

iii) Tradition even says that two angels (one good and 
one evil) accompany man as he returns from the 
synagogue to his home on the Sabbath eve.

(c) The first “theologian” to outline a specific scheme for 
guardian angels was Honorius of Autun (ca. A.D. 1140). 
He said that every soul was assigned a guardian angel 
the moment it was put into a body. Guardian angels ap-
pear in literary works throughout the medieval and Ren-
aissance periods.

(3) The term “guardian angel” is not found in the Bible, and fur-
thermore the Bible never supports the idea that each person 
has a personal angel.
(a) There are instances where angels helped to protect or 

rescue God’s people. However, the angel was always 
God’s angel, not David’s (Psalm 34:7), Daniel’s (Daniel 
6:22), or Peter’s (Acts 12:7) angel.

(b) In Hebrews 1:14, the writer does not say that angels 
serve Christians, but they serve for their sake.
i) Adam Clarke, in commenting on Hebrews 1:14, said, 

“This is part of the economy of God in the government 
of the world and of the Church; and a part, no doubt, 
essential to the harmony and perfection of the whole.”

ii) A. T. Robertson adds, “We do not have here the doc-
trine of special guardian angels for each of us, but 
simply the fact that angels are used for our good.”

(c) These verses do point to one condition: angels are only 
involved with those who are trying to serve and please 
God.
i) A. T. Robertson, commenting on Matthew 18:10, says, 

“Certainly Jesus means that the Father takes special 
care of his ‘little ones’ who believe in Him.”

ii) It is clear that the angelic corps is constantly watching 
over all of Christ’s little ones; that is, His redeemed of 
any age.
(1) No passage in the study of angels pronounces an 

end to the ministering of angels.



(2) Hence, it would seem that God would employ an-
gels as long as there are heirs of salvation who 
need this ministration.

iii) Whatever its extent, the promise is meant to comfort 
and encourage. The promise also helps with feelings 
of loneliness and despair, for angels are watching over 
us.

(d) The rejection of the idea of a guardian angel should, in 
no way, lessen God’s concern for us or diminish His 
power and ability to protect us. It was not His design to 
utilize an angel as the guardian and personal defender of 
every faithful Christian on earth.

2. They are involved in our salvation.
a) They rejoice at our confession of Jesus (Luke 12:8-9).
b) They rejoice at our repentance (Luke 15:10).

D. They execute judgment on the nations.
1. Angels brought the plagues upon Egypt (Psalm 78:43-51; cf. Exo-

dus 12:23).
2. An angel killed 70,000 for disobedience (2 Samuel 24:15-17; 1 

Chronicles 21:12).
3. An angel executed judgment on 185,000 Assyrians (2 Kings 19:35; 

Isaiah 37:36).
4. Angels could have executed judgment at Jesus’ request (Matthew 

26:53).
5. An angel struck down King Herod for his arrogance (Acts 

12:21-23).
E. They liberate us from the earth.

1. They will reap the saints at the end of the world (Matthew 13:39, 
41, 49).

2. They will come with Jesus in judgment (Matthew 25:31; 1 Thessa-
lonians 4:16; 2 Thessalonians 1:7).

3. They will witness our judgment (Matthew 25:31-32; Luke 12:8-9; 
Revelation 3:5).

4. When the righteous die, the angels carry them to the Hadean realm 
(Luke 16:22).

5. However, man will judge angels (1 Corinthians 6:1-3).
a) In some sense, Christians will participate with Christ in judging 

the world (Matthew 19:28; Luke 22:30; Revelation 2:26-27; 
3:21). This is in a similar sense as reigning with Christ. As the 
Lord passes sentence, we will assent to and approve of His 
judgment.

b) Angels must undergo judgment the same as men (2 Peter 2:4; 
Jude 6). In the context of 1 Corinthians 6, if we are this quali-



fied, then surely we are able to judge matters pertaining to daily 
living.

F. Although these facts are intriguing, we are not to speculate about 
when we think we have seen their work and activity in our lives. What 
is revealed belongs to us, while what has not been revealed belongs to 
God (Deuteronomy 29:29).
1. Angels are not more important to us than the message given by the 

apostles, nor do they share a place in the foundation of God’s spiri-
tual temple (Acts 2:42; Ephesians 2:19-22).
a) There is definitely a connection between the gradual phasing out 

of spiritual gifts and the end of using angels as messengers (1 
Corinthians 13:8-12; Ephesians 4:11-16).

b) God calls us today through the gospel, not through angels (2 
Thessalonians 2:14; Romans 1:16).
(1) The Mormon Church claims that at least one angel was in-

strumental in its beginning.
(2) Official church documents say that the angel Moroni ap-

peared to Joseph Smith in 1823 (cf. 1 Kings 13:18).
c) Angels will not bring us new information about God today.

(1) The faith was once for all delivered (Jude 3).
(2) The whole purpose of God has been declared (Acts 20:27).
(3) We have everything pertaining to life and godliness (2 Peter 

1:3).
(4) We are told not to add to or take away from Bible (Revelation 

22:18-19).
2. Jesus is “so much better” than the angels (Hebrews 1:4; 1 Peter 

3:22). Jesus is to be “all in all” (Ephesians 1:23). Interest in angels 
must never come close, in comparison, to our interest in Jesus (He-
brews 1:6).

Conclusion. Angels are not mythical or imaginary; they are real. Re-
grettably, all of the interest surrounding angels heavily contributes to error. 
First, it encourages subjective feelings of religion. Often, stories border on 
the absurd and contributes heavily to misconceptions about angels and the 
Bible. Second, it glories the created more than the Creator. For example, 
some pray to angels for help to get across the intersection before the traffic 
light changes or for help in finding a parking space.

Since angels are “ministering spirits,” they may be part of the influ-
ences on us while we we wrestle against this world (Ephesians 6:12). How-
ever, you do not have to be on “angel alert.” Angels are no substitute for 
truth or obedience (Acts 8:26; 10:3; cf. 11:13-14).


