
Is Your Baptism Right?

Introduction. Acts 16:13-15 is one of the many examples in Acts of people 
believing the word and being baptized into Christ. While New Testament Christians have 
stood almost alone in the religious world on the subject of water baptism, we don’t want 
to forget about the popularity of the act.

Estimates say that there are 2.2 billion people who consider themselves followers 
of “Christianity.” This means that there are an enormous number of people who have 
been baptized in some fashion. That’s likely over a billion people!

But we’re not so naive as to think that each instance of those baptisms were 
valid. People give wildly different explanations and describe circumstances about their 
baptism that doesn’t follow New Testament doctrine. Therefore, it’s good for us to 
answer some questions about whether someone’s baptism is right or not. In this way, 
we’ll get a clear view of what defines proper baptism.

I. Did It Use the Right Name?
A. Some believe that the statement that’s made when someone is baptized, “I 

baptize you in the name of the Father, and of the Son, and of the Holy Ghost” 
(Matthew 28:19; Luke 24:46-48), is a formula which makes a person’s baptism 
legitimate.

B. But Matthew 28:19 isn’t giving a formula of what must be said. Baptizing 
someone in the name of Jesus means that we recognize His authority 
(Ephesians 1:22-23). The name equals authority (1 Samuel 25:5, 9; Esther 
8:8-11; Philippians 2:5-11). So it’s not what we say, it’s what we do (Acts 4:12).

II. Did It Use the Right Medium?
A. In Ephesians 4:5, Paul says there is “one baptism.” However, there are several 

baptisms mentioned in the New Testament. Which one is it?
1. The baptism of John (Mark 1:4). The ministry and baptism of John was 

intended to be of limited duration because of its limited purpose — to prepare 
the way for Christ (John 3:26-30). This fact is illustrated in the case of those 
whom Paul found at Ephesus. After being taught by Paul they were “baptized 
in the name of the Lord Jesus” (Acts 19:1-5). This can’t be the “one baptism” 
of Ephesians 4:5.

2. The Holy Spirit baptism. John and Jesus both foretold the baptism of the Holy 
Spirit (Matthew 3:11; Acts 1:4-5).
a) While the baptism of the Spirit had a vital part in the beginning of the 

gospel age, it’s evident that Holy Spirit baptism wasn’t the one baptism of 
Ephesians 4:5.

b) Holy Spirit baptism was administered by the Lord from heaven (Matthew 
3:11; Acts 2:1-4, 16-18). Holy Spirit baptism was a promise to be received 
by those for whom it was intended (Luke 24:49; Acts 1:4-5).

c) Holy Spirit baptism was for the purpose of providing miraculous power to 
be used in the confirmation of the gospel (1 Kings 17:24; Luke 24:49; Acts 
1:8; Mark 16:20; Hebrews 2:3-4). Only a few persons received this 
baptism, which would’ve made the point in Ephesians 4:5 irrelevant.

 of 1 3



3. The baptism of fire (Matthew 3:7-12). This baptism was meant figuratively for 
the punishment of the wicked.

4. The baptism of suffering (Matthew 20:22-23). Jesus used the language of 
baptism to refer to His sufferings (and those of His disciples).

5. Baptism in water (Hebrews 10:22). This baptism had universal application. 
It’s meant for everyone who accepts the gospel until the end of the world.

B. Water baptism must be the “one baptism” of Ephesians 4:5 because it’s the only 
baptism which all Christians have in common. It’s connected with faith and 
repentance and precedes salvation.

III. Did It Have the Right Action?
A. The Greek word used for “baptism” means to “immerse, dip, or plunge.” Every 

competent biblical scholar will agree that baptism is an immersion in water. Not a 
one of them will translate baptism into sprinkle or pour.
1. In the LXX, the Greeks had a word for “sprinkle” (rantizo). These two words 

are used in juxtaposition in Leviticus 4:6.
2. The word was used in the classical Greek of the blacksmith who tempers red-

hot steel in water and the act of dyeing the hair. Therefore, the word means 
“completely submerged” and our English equivalent would be “sunk.”

B. Baptism is an act which requires:
1. “Much water” (John 3:23).
2. “A going to the water” (Acts 8:36).
3. “A going down into the water” (Acts 8:38).
4. “A coming up out of the water” (Matthew 3:16).
5. A burial or immersion in water (Romans 6:3-5; Colossians 2:12).

C. To prepare for the 1611 King James Version, the king ordered his 54 scholars to 
use the word “baptism,” and specifically told them not to use other translations of 
the day which rendered it “immersion.”
1. “Baptism” and “baptize” are Anglicized forms of the Greek words baptismos 

and baptidzo; they aren’t native to the English language. Had these words 
been translated literally, they would be “immersion” and “immerse.”

2. If they’d been translated in the King James Version and other versions as 
they should’ve been, controversy over whether baptism was immersion or 
sprinkling wouldn’t have existed. The Church of England was practicing 
sprinkling for baptism and King James was its leader. If those scholars would 
have translated the words as “immersion” and “immerse,” it would’ve created 
chaos in the Church of England.

IV. Did It Have the Right Subject?
A. Only believers are to be baptized (Acts 8:37-38). Baptism isn’t for infants 

(Romans 7:9). Every instance of people being baptized in Acts shows that they 
believed and had the capacity to repent and confess before they were baptized.

B. According to the Catholic Church, a baby has the inherited sin of Adam. 
Catholics claim that he “transmitted sin” to all of us. But Jesus was the son of 
Adam (Luke 3:23, 38). Did He inherit Adam’s sin? Catholics claim the classic text 
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on inherited sin is Romans 5:12, but notice that it says that “death passed upon 
all men, for that all have sinned.”

C. The Immaculate Conception of Mary alleviates the problem of original sin by 
stating that Mary passed on this sin; she didn’t receive the sin of Adam. She was 
“preserved exempt from all stain of original sin.” Incredibly, the Catholic 
Encyclopedia states, “No direct or categorical and stringent proof of the dogma 
can be brought forward from Scripture.”

V. Did It Have the Right Reason?
A. Baptism is for the remission of sins (Mark 16:16; 22:16). The word “remission” 

means “a dismissal or release.”
1. Some say that baptism is simply “an outward sign of an inward grace.” They 

say it’s only a token to others of what’s already happened in the heart (Acts 
2:38; cp. Matthew 26:28).

2. If you believe and were baptized and received $1,000,000, would you do it? 
Sure you would. You’d do it because you realize that baptism is necessary to 
receive the money. Why will people not see this in respect to salvation?

B. Who should be rebaptized?
1. Those baptized as infants. Infants don’t meet the requirements of baptism 

(sinning, being taught, repenting, and confessing Christ). Since an infant can 
do none of these, it’s impossible for him to be scripturally baptized. Children 
who reach the point of consciousness of sin need to be baptized or 
rebaptized.

2. Those who have received the wrong mode of baptism (sprinkling or pouring). 
We’ve already seen the correct mode of baptism. Does it make a difference 
to God? Did it matter to Nadab and Abihu what kind of fire they offered before 
the Lord (Numbers 3:4)? Did it matter to Uzzah that he listened to the specific 
requirements of God (2 Samuel 6:3-7)?

3. Those baptized by the wrong authority. We can’t baptize people by the 
authority or in the name of a church. Baptism must be administered in the 
name of deity (Matthew 28:18-19; Acts 2:38). Anyone baptized in the name of 
a church (as a sacrament) is still in need of scriptural baptism.

4. Those baptized for the wrong reasons. Scriptural baptism involves being 
baptized for the reasons given in Scripture. When people are baptized 
denying these reasons, having believed error, those baptisms are invalid. 
Someone may say, “I was already saved before baptism;” “One church is as 
good as another;” and, “Baptism isn’t necessary in order to be saved.” 
Unscriptural statements prove unscriptural baptism.

Conclusion. In the light of this overwhelming evidence, who among us can deny 
that baptism is essential for our salvation? The pattern for salvation and conversion was 
the same in each instance relative to the matter of baptism. Baptism was required of 
each individual who would move spiritually from an unsaved state to a saved state. 
Baptism is a condition of salvation, a change of relationship, and a time for purification.
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